(4) Consoler/Advocate, παράκλητος ;  (5) Adviser, σύμβουλος ;  (6) Helper, βοηθός ;  
﻿†﻿ παράκλητος﻿﻿ → παρακαλέω, 773, 7 ff.
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In the NT this word is peculiar to the Johannine writings. In 1 Jn. 2:1 the epithet παράκλητος is applied to the exalted Jesus Christ. Four times in the Parting Discourses of the Fourth Gospel (14:16 [cf. 17], 26; 15:26; 16:7 [cf. 13]) the → πνεῦμα which is to be imparted to the disciples after Jesus goes, the Holy Spirit or Spirit of truth, is described as παράκλητος. The expression ἄλλον παράκλητον in 14:16 shows that the Evangelist uses the predicate primarily for Jesus Himself as the One sent by God to the earth.﻿﻿

A.     The Linguistic Problem.
1.     Use Outside the NT.

a. In Gk. As a verbal adj. παράκλητος has a pass. sense, corresponding to παρακεκλημένος,﻿N﻿ Mimus Fr. in the British Museum, ﻿ Demosth.Or., 19, 1: αἱ … τῶν παρακλήτων … δεήσεις καὶ σπουδαὶ τῶν ἰδίων πλεονεξιῶν εἵνεκα γίγνονται,﻿﻿ The use as noun, attested in secular Gk. from the 4th cent. b.c. in the sense of a “person called in to help, summoned to give assistance,” gives us the meaning of “helper in court,”﻿﻿ δέδωκα αὐτῷ.﻿﻿ so perhaps BGU, II, 601, 11 f. (2nd cent. a.d.): παράκλητος (== παράκλητος, “summoned”)﻿o. 1984, line 7 f. (2nd cent. a.d.),﻿Hom. All.﻿ where one actor says: οὐ χρῶμαί σοι οὔτε κριτῇ —οὔτε̈ παρακρητῳ, and another emends to παρακλήτῳ (as advocate). Even when there is no ref. to a representative in court, the idea is still more or less clearly legal, e.g., Diog. L., IV, 50, where Bion shakes off a persistent petitioner with the decision: τὸ ἱκανόν σοι ποιήσω, ἐὰν παρακλήτους (representative) πέμψῃς καὶ αὐτὸς μὴ ἔλθῃς, or Heracl., 59e, which calls Priam’s pathetic saying to Achilles about the body of Hector τῆς ἱκετείας παράκλητον (advocate). There is no instance of παράκλητος, like its Lat. equivalent advocatus, being used as a tt. for the professional legal adviser or defender of an accused person in the same sense as σύνδικος or συνήγορος.﻿Ant. ﻿ But the use of παράκλητος for representative is to be understood in the light of legal assistance in court, the pleading of another’s case, Dion. Hal.Rom., XI, 37, 1: τῶν τὰ δίκαια λεγόντων παράκλητοι.﻿﻿ at least in profane Gk., by the actual use of παράκλητος in a sense which is quite alien to the act. of the verb.﻿ The act. element brought to expression here derives from the functions of such a παράκλητος. We are debarred from seeing a link with the act. παρακαλεῖν,﻿
b. In the LXX. παράκλητος does not occur in the LXX. At Job 16:2 Ἀ and Θ have παράκλητοι for מְנַחֲמִים (LXX παρακλήτορες, Σ παρηγοροῦντες); they this take the word act. for “comforters,” but this is unusual in Jewish usage too.﻿Bell.﻿ (﻿ does not have παράκλητος, but has the compounds ἀπαράκλητος and δυσπαράκλητος, which he takes pass.﻿﻿ Josephus﻿, 6, 190: a suffered loss πρὸς καιρὸν μὲν Ῥωμαίοις ἐνεποίησεν ἀθυμίαν, πρὸς δὲ τὸ μέλλον ὅμως ἀπαρακλήτους κατεσκεύασεν, Ant., 16, 151: [a characterisation of Herod the Gt.] τὸ σκληρὸν καὶ τὸ δυσπαράκλητον﻿v.﻿ [“difficult to placate,” “unyielding”] τοῦ τρόπου). The thought of God as one who may be called in to help (Ant., 1, 268: τὸν θεὸν ταῖς εὐχαῖς … παρακεκλημένον,  previously σύμμαχον … καὶ συνεργόν) suggests that Jos. understood παράκλητος analogously.
c. In the Rabbis. In the Heb. or Aram. of the Rabbis, in their religious vocabulary, פְּרַקְלִיט (or פְּרַקְלֵיט) or פְּרַקְלִיטָא (or פְּרַקְלֵיטָא) became a common loan word﻿2﻿ in the sense of “advocate,” related in meaning to סְנֵיגוֹר (or סְנִיגוֹר) == συνήγορος, “counsel,” “defender” (antonym קָטֶיגוֹר [or קַטֵיגוֹר] or קְטֵיגוֹרָא == κατήγορος, κατήγωρ → III, 636, 15 f. and n. ﻿﻿, “accuser”). It always denoted an advocate before God, e.g., Ab., 4, 11a (R. Eliezer b. Jaaqob): קָטֵגוֹר אֶחָד תְּשׁוּבָה וּמַעֲשִׂים טוֹבִים כִּתְרִיס לִפְּנֵי הַפֻּרְעָנוּת הָעוֹשֶׂה מִצְוָה אֶחָת קָנָה לוֹ פָרַקְלֵיט אֶחָד וְהָעוֹבֵר עֲבֵרָה אֶחָת קָנָה לוֹ (“as a shield in the judgment”); Ex. r., 18, 3 (on 12:29): Moses a פרקליו טוב; b.

 HYPERLINK "file:///C:\\Users\\ldysinger.SEMINARY\\@@@ldysinger-com\\test2.htm" \l "_ftn47#_ftn47" Shab., 32a: “If someone is led to the place of judgment to be judged, he can be saved if he has great advocates (פרקליטין גדולין), and these are the פרקליטין of a man: conversion and good works”; b.BB, 10a (R. Eleazar b. R. Jose): “All the benevolences and good works which the Israelites do in this world … are great advocates between the Israelites and their Father in heaven (פרקליטין גדולין בין ישראל לאביהן שבשמים); S. Lv., 277a on 14:19f. (R. Shimon): The sinoffering is like the פרקליט, which comes forward to appease (sc. the judge)”; Tg. Job 33:23: “If a man has merits, an angel intervenes as advocate among 1000 accusers (חדא פרקליטא מן ביני אלף קטיגוריא); ibid., 16:20: פרקליטיי חבריי, “my advocates my friends” etc.﻿﻿
d. In Philo. The word also means “advocate” consistently in Philo.﻿Flacc.﻿ Here advocates in the strict legal sense are those who speak before rulers on behalf of the accused, , 13, 151, 181, cf. 22: δεῖ δὴ παράκλητον ἡμᾶς εὑρεῖν δυνατώτατον, ὑφ᾽ οὗ Γάιος ἐξευμενισθήσεται,﻿Philo

 HYPERLINK "file:///C:\\Users\\ldysinger.SEMINARY\\@@@ldysinger-com\\test2.htm" \l "_ftn56#_ftn56" Op. Mund.﻿ Jos., 239: μηδενὸς ἑτέρου δεῖσθε παρακλήτου, says Joseph to his brothers to show them his pardoning magnanimity. Fig. the idea serves in , 165 to portray the psychological process in sinning. The senses extend to reason the gifts with which desire has bemused them as servants do to their master, παράκλητον ἐπαγόμεναι πειθώ (the art of persuasion), that it may not decline them. Applying the spiritualised conception to man’s situation before God’s judgment throne, Philo speaks esp. of παράκλητοι in the religious sense, of advocates for sinners before God. In Exsecr., 166 (ταισὶ χρησάμενοι παρακλήτοις τῶν πρὸς τὸν πατέρα καταλλαγῶν) these are God’s pardoning lovingkindness, the pious intercessions of the patriarchs of the people, and the conversion of sinners themselves. Acc. to Spec. Leg., I, 237 (ἐπαγόμενος παράκλητον οὐ μεμπτὸν τὸν κατὰ ψυχὴν ἔλεγχον) the penitent cheat, who seeks forgiveness for his sins in the sanctuary, brings the accusations of his conscience as advocates against whom no objection can be lodged. In Vit. Mos., II, 134 the advocate of the high-priest when he officiates in the temple in search of remission of sins and felicity is the rich adornment of his garment, which symbolises the whole universe, God’s perfect son: παράκλητος (οὐδενὶ παρακλήτῳ.﻿﻿﻿ Even in Op. Mund., 23, which refers to the equipment of nature with rich and lavish gifts by God’s free grace without the co-operation of any παράκλητος (οὐδενὶ παρακλήτῳ—τίς γὰρ ἦν ἕτεροσ;—μόνῳ δὲ αὑτῷ χρησάμενος ὁ θεός), the idea of the advocate is dominant in sublimated form. There can be no doubt as to the unequivocal meaning which the word παράκλητος had for Philo.﻿
e. In Early Christian Literature. In early Christian literature, so far as it was not influenced by the paraclete passages in the NT, παράκλητος is understood in just the same way as in later Judaism. Acc. to Did., 5, 2 == Barn., 20, 2 (the doctrine of the two ways—of jewish origin?) there are on the way of death πλουσίων παράκλητοι, πενήτων ἄνομοι κριταί, those who act anti-socially in legal matters, advocates who help the rich,﻿Cl. Al.﻿ but judge the poor unjustly. For  συνήγορος and παράκλητος are related in meaning, Quis Div. Salv., 25, 7 → 805, 3–5. In Eus.

 HYPERLINK "file:///C:\\Users\\ldysinger.SEMINARY\\@@@ldysinger-com\\test2.htm" \l "_ftn69#_ftn69" Hist. Eccl., V, 1, 10 (Letter of the Churches of Lyons and Vienne) it is said of Epagathos, who defended the persecuted brethren before the governor: παράκλητος Χριστιανῶν χρηματίσας.﻿par.﻿ 2 Cl., 6, 9: τίς ἡμῶν παράκλητος ἔσται, ἐὰν μὴ εὑρεθῶμεν ἔργα ἔχοντες ὅσια καὶ δίκαια; is an exact  to b.Shab., 32a, → 802, 11–13.
Thus the history of the term in the whole sphere of known Greek and Hellenistic usage outside the NT yields the clear picture of a legal adviser or helper or advocate in the relevant court. The passive form does not rule out the idea of the παράκλητος as an active speaker “on behalf of someone before someone,”﻿﻿ → 801, 21 ff.
﻿ That in one instance the rendering of the Hebrew OT into Greek produces the subsidiary sense of “comforter” for παράκλητος is an exception which the history of the word alone can hardly explain,﻿﻿ nor is there any need of recourse to the active of παρακαλέω in this connection.﻿
2.     The Meaning in the NT.

The use of the term παράκλητος in the NT, though restricted to the Johannine writings,﻿﻿
﻿ There is no sign in the texts that παράκλητος is taken to be equivalent to παρακαλῶν. παρακαλέω and παράκλησις do not occur in the vocabulary of Jn. (including Rev.) (→ 793, 14–17).﻿﻿ Neither Jesus nor the Spirit is described as a “comforter.”﻿﻿ does not fit any of the NT passages.﻿﻿ The only thing one can say for certain is that the sense of “comforter,” favoured by, e.g., Wycliffe, Luther and the A.V. in John’s Gospel,﻿﻿ What is said about the sending, activity and nature of this paraclete (16:7, 13–15; 15:26; 14:16 f., 26) belongs to a very different sphere, and here (cf. Jesus in 14:16) παράκλητος seems to have the broad and general sense of “helper.”﻿﻿ but their counsel in relation to the world. Nor is the legal metaphor adhered to strictly.﻿﻿ does not make any consistent impression, nor does it fit smoothly into the history of the word as described → 800–803. In 1 Jn. 2:1, where Jesus Christ is called the παράκλητος of sinning Christians before the Father, the meaning is obviously “advocate,” and the image of a trial before God’s court determines the meaning. In Jn. 16:7–11 (cf. 15:26) we again find the idea of a trial in which the Paraclete, the Spirit, appears (16:8–11). The Spirit, however, is not the defender of the disciples before God﻿
The history of the word in early Christian usage as this is influenced by the employment of the term in the NT is very complicated.﻿Orig.

 HYPERLINK "file:///C:\\Users\\ldysinger.SEMINARY\\@@@ldysinger-com\\test2.htm" \l "_ftn86#_ftn86" Princ.﻿ In ﻿ On the basis of 1 Jn. 2:1 the Gk. fathers understood Christ as παράκλητος in the sense of “advocate.” The idea of legal counsel persists in Cl. Al.Quis Div. Salv., 25, 7: τὸν τῆς σῆς συνήγορον καὶ παράκλητον ψυχῆς.﻿, II, 7, 4 (GCS, 22, 151) παράκλητος == deprecator acc. to the transl. of Rufinus. New in Orig. is the act. sense for Christ’s intercessory work, v. Orat., 10, 2 (GCS, 3, 320): πρὸς τὸν πατέρα "παράκλητός" ἐστιν ὁ υἱὸς τοῦ θεοῦ, εὐχόμενος ὑπὲρ τῶν εὐχομένων καὶ συμπαρακαλῶν τοῖς παρακαλοῦσιν, Comm. in Joh., I, 33 (GCS, 10, 42): τὴν περὶ ἡμῶν πρὸς τὸν πατέρα προστασίαν αὐτοῦ δηλοῖ, παρακαλοῦντος ὑπὲρ τῆς ἀνθρώπων φύσεως … ὡς "ὁ παράκλητος" or Princ., II, 7, 4 (GCS, 22, 152): in salvatore nomen “paracleti” pro deprecatore intelligendum videtur; deprecari enim patrem ,,pro peccatis nostris” dicitur.﻿Chrys.﻿ Cf. also ﻿ (cf. Lk. 1:67). But many Gk. fathers take παράκλητος in Jn. in the sense of “comforter” on the basis of the act. of the verb. Cf. first Eus. De Ecclesiastica Theologia, III, 5, 11 f.: καὶ πρὸς τὸ διδάξαι αὐτοὺς πᾶσαν τὴν ἀλήθειαν … καὶ πρὸς τὸ διδάξαι αὐτοὺς πᾶσαν τὴν ἀλήθειαν … τῆς καινῆς διαθήκης, where obviously the understanding rests not merely on detailed functions of the Johannine Paraclete but on the general aim of the Parting Discourses to comfort the disciples as their Master leaves them (cf. Jn. 14:1–3, 18 f., 27 f.; 16:1–4, 20–23, 33).﻿﻿ In the oldest Gk. witness, the story of the martyrs in S. Gaul in 177/178 (Eus.Hist. Eccl., V, 1, 10) the Spirit’s title παράκλητος in Jn. means “advocate.” Concerning the brother who voluntarily represented the brethren at their trial, and who was thus called the παράκλητος Χριστιανῶν (→ 803, 14 ff.), it is said immediately after in a play on words: ἔχων δὲ τὸν παράκλητον ἐν ἑαυτῶ, τὸ πνεῦμα τοῦ Ζαχαρίου﻿ Hom. in Joh., 75 (MPG, 59, 403): τουτέστιν ἄλλον ὡς ἐμέ (Jn. 14:16) τουτέστιν ἄλλον ὡς ἐμέ, or Greg. Nyss.

 HYPERLINK "file:///C:\\Users\\ldysinger.SEMINARY\\@@@ldysinger-com\\test2.htm" \l "_ftn96#_ftn96" Eunom.., II (MPG, 45, 552 B): διπλῆς δὲ οὔσης τῆς τοῦ "παρακαλεῖν" σημασίας …, τῶν καθ᾽ ἑκάτερον σημαινομένων ἐπίσης ἡ ἁγία γραφὴ προσμαρτυρεῖ τῇ θείᾳ φύσει τοῦ παρακλήτου τὴν ἔννοιαν. In Cyr.

 HYPERLINK "file:///C:\\Users\\ldysinger.SEMINARY\\@@@ldysinger-com\\test2.htm" \l "_ftn98#_ftn98" Cat. Myst., XVI, 20 (MPG, 33, 948 A): Παράκλητος … καλεῖται διὰ τὸ παρακαλεῖν καὶ παραμυθεῖσθαι καὶ συναντιλαμβάνεσθαι τῆς ἀσθενείας ἡμῶν· … δῆλον δέ, ὅτι πρὸς τὸν θεόν, the meanings “comforter” and “advocate” are interfused. Theod. Mops. In Joh. on 14:16 (MPG, 66, 777 A) equates παράκλητος and διδάσκαλος, a view echoed in Euthymius Zig. (MPG, 129, 1400 A), but along with the idea of support: παράκλητος == παραινέτης καὶ ἀλείπτης ἐν τοῖς ἄθλοις τῆς ἀρετῆς, καὶ ψυχαγωγία ἐν ταῖς θλίψεσι καὶ ἀντίληψις.
For the Latin fathers παράκλητος is often advocatus in the technical sense, e.g., Tert. De Ieiunio, 13: paracletus id est advocatus ad exorandum judicem; Adv. Praxeam, 9: “alium advocatum” … sic alium a se paracletum; Hilarius De Trinitate, VIII, 19: cum venerit advocatus ille. But consolator is equally common,﻿Jer. Ep.﻿ e.g., Hilarius Tractatus super Psalmos, 125, 7: mittet vobis et alium consolatorem,  ad Hedibiam, 120, 9: qui appellatur consolator. Rufinus in his transl. of Orig.Princ., II, 7, 4 (GCS, 22, 151 f.) has: “Paracletus” … quod dicitur spiritus sanctus, a consolatione dicitur (παράκλησις enim latine consolatione appellatur) … Videtur de salvatore “paracletus” dici deprecator, utrumque enim significat in graeco “paracletus” et “consolator” et “deprecator,” cf. the observation of Aug.

 HYPERLINK "file:///C:\\Users\\ldysinger.SEMINARY\\@@@ldysinger-com\\test2.htm" \l "_ftn103#_ftn103" In Joh. Ev. Tract., 94, 2 (on 16:4): consolator ergo ille vel advocatus (utrumque enim interpretatur quod est graece paracletus).
Of early NT translations﻿Vg﻿ the Codd. of Vetus Latina, if they do not keep to the Gk. forms paracletus or paraclitus, usually have advocatus, though also consolator. The  has paracletus in Jn, advocatus in 1 Jn. All East Syr. versions have the transcription פרקליטא.﻿﻿﻿ Also in the Coptic texts (Bohairic and Sahidic) the alien παράκλητος is used consistently; only at 1 Jn. 2:1 does the Sahidic have “the one who prays for us.”﻿﻿ In the Palestinian Syr. of Jn. we find מנחמן, , “comforter.”﻿
Neither semasiological investigation of the term nor the attempt to reach a conclusion from its understanding in the early Church leads to any assured results. One has to ask, therefore, whether the solution to the riddle lies in the history of thought.﻿﻿ Are there in the religious history of the world surrounding the NT ideas which explain the use of the epithet παράκλητος for Christ and the Spirit in the NT?

B.     The Historico-Religious Background of the NT Concept.
Opinions differ as to the genealogy of the religious ideas which the Johannine writings associate with the word παράκλητος.﻿﻿
﻿ On the other the Paraclete is inserted into the long list of human advocates before God found in the OT testimonies and later Jewish religion.﻿﻿ On the one side the figures of heavenly helpers, which play a notable role in Gnosticism, namely, in the Mandaean writings and the Odes of Solomon, are regarded as the ancestors of the Johannine Paraclete.﻿
1.     The Helper.

a. In Mandaean Writings. Helpers sent down from heaven to souls on earth are part of the fixed stock of religious ideas in the Mandaean writings.﻿Lidz. ﻿ There are many helpers, both named and unnamed, who come to the anxious soul and establish, instruct and redeem it. e.g., Ginza, 328:30 ff.: “… the great (life) sent me a lofty helper, he sent me a man as guardian. He sent me a gentle assistant who came and redeemed me from each thing. He spoke to me in living speech and redeemed me from the world. He called with a soft voice and caused my heart to rest on his support. He taught me concerning praise, so that I forgot the persecution of the Tibil” (cf. also 346, 19 ff.; 456, 19 ff.; 477, 23 ff.; 593, 9 ff.; Lidz. Joh., 69, 3 ff.; cf. 60, 15 ff.). In 316 ff. Jōkabar-Kuštā brings instruction and encouragement as well as revelations of the past and future to “men of proved uprightness” and says: “I was their helper” (320, 1). “whosoever shines and is clear, to him I will be a helper, a helper and support from the place of darkness to the place of light,” 322, 11 ff. In Lidz. Liturg., 134 f. the very first, the son of the first great life, is extolled: “A helper, guide and leader wert thou to the great stem of life. Thou didst integrate him into fellowship with the life, thou didst build him into the great building of truth, and thou didst bring him forth to the great place of light and the shining abode.” At 195 a man sent from above, a man of proved uprightness, says to his friends: “Bear the persecution of the world with a true believing heart. Honour me in degree, that I may install myself and be for you a helper, a helper and support from the place of darkness to the place of light.” Mandē d Haije is called a “helper” of his disciples or friends, Lidz. Liturg., 107, 139, 52; Ginza, 284, 28: “Helper, support, redeemer and deliverer”; ibid., 285, 8: “A helper and support in this world of the wicked.” In Lidz. Liturg. a righteous man praises him: “Yes, I have come to love my lord Mand̄ d Haije, (and hope) that I will have in him a helper, a helper and support from the place of darkness to the place of light.” One of the supreme beings in the Mandaen pantheon is Jawar (the name means “helper”). He is associated or even identified with Mandē d Haije.﻿Joh.﻿ men of proved uprightness find a permanent home, Lidz. Liturg., 204, cf. 243; Ginza, 302, 30 ff.; ﻿ In the heavenly abode which he established﻿﻿ He is the helper κατ᾽ ἐξοχήν.﻿, 208, 6 ff. Thus Mandaean Gnosis called revealers from the upper world helpers. Nor is this merely a title for divine beings which bring encouragement, instruction and other heavenly gifts to men on earth. It is elevated to be the proper name of one of the supreme Uthras. The religious idea of the “helper” is in Mandaean writings so elastic, however, that it can also apply to those sent down to earth, so Lidz. Ginza, 295, 17 ff.: “The great (life) called, commissioned and equipped me, me, Anōš, the great Uthra, the son, the mighty … He created for me helpers … gentle, firm Uthras,” ibid., 296, 37 ff.: (Words of the great life to Anōš: “Do not be troubled or afraid, and do not say: I am alone. If trouble befalls thee, we will all be with thee. We will all go to thee and be helpers to thee.” Other heavenly beings are also called helpers. Lidz. Ginza, 301, 19 ff.: “(The great) … equipped me (sc. Hibil) by his word, and created helpers for me … helpers … wondrous and without number.” Even human piety can be called a helper, Lidz. Liturg., 107: “To each who gives alms, almsgiving will be a helper.”
b. In the Odes of Solomon. The Odes of Solomon,﻿v.﻿ but to God Himself. The poet, freed from his bonds, praises God: “Thou wert the right hand of salvation and my helper” (25:2), or: “I lifted up my arms to the height of the grace of the Lord (מריא) because he struck off my chains from me and my helper lifted me up to his grace and redemption” (21:1f., cf. ﻿ whose monotheistic Gnosis is very different from Mandaean, do not link the concept of helper to that of revealer,﻿ 5).﻿﻿ The call to the righteous to praise the Lord, i.e., God (8:1ff.) is on the basis that “the right hand of the Lord is with you, and he will be a helper to you” (v. 7). In the song of the new way of blessedness to God the poet has the bold image: “My way is beautiful; for it is for me a helper to the Lord” (7:3). Thus the thought of divine help is on a different level here from that of the Mandaean writings, and it can hardly be compared with the concept of the Paraclete in John.
The “helper” concept in Mandaean Gnosis has some of the features of the Johannine Paraclete: sending from the upper world, impartation of revelation concerning past and future by means of the instruction and exhortation of believers, leading to salvation, confirmation in moral conduct. But important aspects of the concept of the Johannine Paraclete are not to be found in the Mandaean description of the nature and work of the helpers. The plurality of the Mandaean helpers, who stand alongside one another autonomously and without inter-relation, is in marked contrast to the two paracletes of Jn., Jesus and the Spirit, of whom the latter follows the former, is linked to Him, represents Him, and is dependent on Him.﻿﻿
﻿ Comparison of the Mandaean “helper” concept with the Johannine understanding of the Paraclete does not lead to anything more than a kinship in general type.﻿﻿ Nothing in the depiction of the Mandaean helpers corresponds to the forensic traits in the figure of the Johannine Paraclete, → 813, 10–18. In the two supposed chief representatives of the same idea, the Jawar of the Mandaeans and the Spirit-Paraclete of Jn., one would expect a greater degree of conceptual similarity if they were genealogically related.﻿
It may be added that the attempt to explain παράκλητος as the transl. of a title borne by the figure of the revealer (or revealers) in the Gnosis to which the Mandaean writings and the O. Sol. bear witness,﻿﻿﻿ and Syr., at least ecclesiastical Syr., had the loan word פרקליטא. Thus the linguistic data resist rather than support a derivation of the Johannine title of Paraclete from the Gnostic, and more particularly the Mandaean, world of thought.﻿﻿ Even if the three terms could be allotted to three different portions or strata of the Mandaean tradition, for which there are no solid grounds, there was no set title for the revealer(s) as helper(s) among the Mandaeans. and there is thus no certain original for the transl. of such a title by παράκλητος. In O. Sol. the word for “helper” is always מעדריא (from עדר “to help,” the verb, e.g., 22:6). This is not a title for those who bring revelation (→ 807, 5–45), and so there is no reason to see connections with the Johannine Paraclete, the less so as παράκλητος was not the obvious transl. of מעדריא﻿﻿ In the Mandaean writings the word meaning “helper,” used as a proper name for Jawar (יאואר, ) → 807, 28–32, is not a current appellative in the sense of “helper.” The Mandaeans have 3 words for “helper,” used interchangeably and with no apparent distinction of meaning: אדיאורא, אהיד עדא (orig. “holder of the hand”) and more rarely אצבא (orig. “planter”).﻿﻿ has been unsuccessful.﻿
2.     The Advocate.

a. In the OT. Advocates for man before God play a specific role in the OT.﻿﻿ the accusations of Satan are again resisted in 3:1–10.﻿ The nature and work of such angels is described in Zech. 1:12; 3:1–10 in a way similar to that found in Job;﻿﻿ The angel, one of thousands (not a single professional advocate), has pity on man in his distress and stands at his side as defender and helper before the judgment seat of God when Satan acts as accuser, Job 1:6–12, → III, 636, 23 ff. But he also shows man his duty, corrects him, and calls him to repentance, 33:23f. That the advocate and friend in heaven seeks to vindicate man against God (16:19–22) brings out clearly the legal character of the idea of the interceding angel.﻿﻿ to whom there is ref. in Job 5:1 and perhaps also 16:19–22 and 19:25–27.﻿﻿ that man can be represented before deity by a superior “holy” being, who comes forward as helper, defender and advocate, and speaks for him etc., found expression in Israel in a manner in keeping with the distinctive nature of the OT. Men of God like Abraham (Gn. 18:23–33; 20:7, 17), Moses (Ex. 32:11–14, 32; 34:8 f.; Nu. 14:13–19), and Samuel (1 S. 7:8 f.; 12:19, 23; 15:11), prophets like Amos (7:2, 5f.) or Jeremiah (e.g., 14:7–9, 13, 19–22) intercede with Yahweh for others in guilt or distress, whether it be individuals or the people. As defenders at the bar (cf. Jer. 5:28; Job 29:16) they address Yahweh on behalf of those under their protection, though they can also become accusers (Nu. 16:15; Jer. 18:20–23). It is also the task of these men to declare to men the will of Yahweh and to show how it is to be done (1 S. 12:23 etc.). An advocate of higher rank is the מַלְאָךְ מֵלִיץ of Job 33:23, who intercedes with God for the sinner smitten with sickness, so that God forgives and heals him (cf. vv. 19–25): the interceding angel (מֵלִיץ == “interpreter,” “mediator,” “advocate”),﻿﻿ The idea, widespread in religious history and in the ancient Orient,﻿
b. In the Apocrypha and Pseudepigrapha. Here we find the same thoughts in established and extended form. Judaism is proud of being able to look back to a long history in which righteous men and prophets stood at the side of the fathers in advocacy before God,﻿S. Bar.﻿ as helpers (מעדריא,  85:1 f.), with the functions of the defensor, qui ferat eis preces domino, like the magnus nuntius Moses, qui singulis horis diebus et noctibus habebat genua sua infixa in terra, orans …, Ass. Mos. 11:17. If the previous rule was oraverunt, qui potuerunt, pro invalidis (4 Esr. 7:112), it is now felt to be incumbent on all who fear God to pray for one another, e.g., 2 Macc. 1:2–6; 8:14 f.; 12:39–45. Even stronger, however, is the sense that the people and pious individuals need and have superhuman, heavenly helpers: the blessed righteous (Eth. En. 39:5; Enoch, 83:10; 13:4–7; 15:2 f.; Slav. En. 64:5), and esp. angels (Eth. En. 47:2; 104:1).﻿Test. L.﻿ The true office of the interceding angel, who does not merely mediate human prayers to God (Eth. En. 99:3) but is the advocate of the community and its members before God’s judgment throne ( 6:5: ὁ ἄγγελος ὁ παραιτούμενος τὸ γένος Ισραήλ),﻿Gr. Bar.﻿ rests in the hands of the supreme angels (Tob. 12:15; Eth. En. 40:6 f.; Test. L. 3:5), esp. Michael ( 11 ff.; Eth. En. 68:4; Test. N. [Heb.] 9:2: מליצכם במרום “your advocate on high”).﻿Test. Jud.﻿ They can both defend and prosecute, for in heaven they bring forth both the good and evil in a man’s life (Jub. 30:20; 28:6, cf. 4:6; Eth. En. 9:3–11; 89:76; 99:3). That the advocate is also the teacher and adviser of those committed to his protection may be seen, e.g., in Eth. En. 81:5 f. (Jub. 4:15?). New and distinctive is the listing of the Spirit, the → πνεῦμα τῆς ἀληθείας, in the ranks of advocates in  20:1 δύο πνεύματα σχολάζουσι τῷ ἀνθρώπῳ, τὸ τῆς ἀληθείας καὶ τὸ τῆς πλάνης, v. 5: παράκλητοι, → 811, 15 ff. Features of the interceding angel are transferred to the hypostatised Spirit of God: acting before God’s judgment seat and witness (→ 809, 28), combined with the role of accuser (→ 809, 29). The judicial action in heaven is reflected (Wis. 1:5–10) in the conscience of man (→ συνείδησις).﻿﻿﻿ From this it is only a step to the idea of the ministry of intercession which the voice of conscience itself discharges in the sinner’s prayer for forgiveness, cf. Philo (Spec. Leg., I, 237, → 802, 33 ff.), whose theological statements concerning παράκλητοι (→ 802, 21–803, 7) are simply a development or reconstruction of OT and Jewish ideas in accordance with his own way of thinking.﻿
c. In the Rabbis. The idea of the advocate is vigorously maintained in the Rabb. Their terms are סניגור and פרקליט → 802, 4–11. These are fully interchangeable, though the latter is rather less common. A new feature is the listing of the personified Torah among the heavenly advocates, Cant. r., 8, 17 on 8:14.﻿Pesikt.﻿ Also new is the idea that sacrifices and works of piety are advocates at God’s judgment seat, S. Lv. on 14:19, (277a), → 802, 16 ff.; jBer., 7b, 32 (the two lambs which are to be offered daily acc. to Nu. 28:3): “two advocates daily”; , 191b (S. Levi): “There are no better advocates than sacrifices” etc.: conversion and good works, b.Shab., 32a, → 802, 11–13 (with appeal to Job 33:23): cf. Ab., 4, 11a, → 802, 8–10; benevolence and works of charity, b.BB, 10a, → 802, 13–16 etc.﻿RH﻿ Among the interceding angels who represent man before God (e.g., j﻿ Other advocates are again the righteous of earlier days, esp. Moses, whose intercession for Israel after the apostasy with the golden calf (Ex. 32:11) is constantly regarded as the great act by which he saved the people from destruction by God’s anger, e.g., Ex. r., 43, 1 on 32:11: “R. Chama b. Chanina spoke: The good advocate comes forward at the trial with friendliness. Moses was one of the two advocates who arose and made speeches in defence of Israel.”﻿, 57b, 13–19; Ex. r., 31, 15 on 22:26;﻿Midr.﻿ Michael is again the chief, “the סניגור of Israel,” ﻿ there is often allusion to Job 33:23–30),﻿ Rt. on 1:1 (122b),﻿Lv. r.﻿ The idea that the Spirit is an advocate (→ 810, 22 ff.) was also maintained and developed (the word is סניגור). In exposition of Prv. 24:28 ﻿ cf. Ex. r., 18, 5 on 12:29.﻿, 6, 1 on 5:1 quotes this saying of R. Acha: “This holy Spirit conducted the defence (סניגוריא) on both sides: He said to Israel: ‘Do not be in vain a witness against thy friend (i.e., God),’ and he then said to God (Prv. 24:29): ‘Do not say, as he has done to me, so will I do to him.’ ”﻿Dt. r.﻿ The related ﻿ Here the Holy Spirit as סניגור has the twofold function of pleading with God for grace to His people and of reminding Israel of its duty to God.﻿, 3, 12 on 9:1﻿﻿﻿ That the advocate is not just a representative in the court of heaven but has also to warn men on earth and keep them on the right way, is shown esp. clearly by what is said about the advocacy of the Spirit, → supra.﻿﻿ has the Spirit exercise His intercessory office in connection with that of Moses. In Cant. r., 8, 11 on 8:10, where the Bath-Qol, the meagre remnant of the Spirit still to be found after the quenching of prophecy, is called a סניגור of Israel during its dispersion among the nations, the basic idea is that of the intercessory Spirit. the offices of defender and accuser are now very largely distinct (Ex. r., 15, 29 on 12:12 etc.).﻿
d. In the NT. The idea of the advocate in the OT and later Judaism is linked directly to the thought in 1 Jn. 2:1 (Jesus Christ a paraclete of sinful Christians before the Father). Dominant is the same forensic idea of the judgment of God before which sinners are arraigned and where they need an advocate. In the Paraclete sayings in the Gospel there are many features for which analogies may be found in the advocates of Israel and Judah. The Paraclete is an authoritative teacher of believers (14:26, cf. v. 16; 15:26; 16:7, 13f.), a witness of revelation (15:26), a speaker in the trial of the world before the forum of God (16:8–11). In the religious heritage of later Judaism parallels may also be found for the idea of the Holy Spirit or Spirit of truth as Paraclete (14:16f., 26; 15:26). The varying statements that the office of advocacy is exercised both in the court of heaven and also among men on earth are common to the OT and Jewish sources and to the NT material. The fact that they are linked in the former helps to overcome the difficulty of cleavage in the latter (between 1 Jn. and Jn.). In this heaping up of conceptual relationships agreement in the use of the term παράκλητος == פְּרַקְלִיט (or—more commonly—the synonymous סְנֵיגֹר) strongly supports the thesis that there is a historico-religious connection between the concept of advocacy in the OT and Jewish world and the concept of the παράκλητος in the NT. Even on this answer certain difficulties still remain in connection with the origin of the concept παράκλητος. For instance, how does the title “advocate” tally with the functions of the one who bears this title in Jn., and how did Jesus come to be called paraclete (Jn. 14:16)? But these are not insuperable problems (→ C).

If it is asked whether the ideas which the NT connects with the word παράκλητος have their root in the “helper” idea of Mandaean Gnosis or the “advocate” concept of the OT and Judaism, there is a very strong probability that in the last analysis our decision must be in favour of the ancient biblical tradition.﻿﻿

C.     The NT Concept.
1. Of the various ideas linked with the word παράκλητος in the NT the most clearly etched is that of the advocate at the bar of God in heaven.﻿﻿ goes back to Jesus.
﻿ The advocacy of Jesus is also presupposed in Jn. 16:26. One may also see from Mt. 10:32 f. and par. (cf. Mk. 8:38 and par.) that when Jesus looked ahead to the end of the days He not merely claimed for Himself the office of Judge of the world (→ υἱός, ὁ υἱὸς τοῦ ἀνθρώπου) but was also conscious of being the defender of those who confess Him (and the accuser of those who deny Him) at the judgment seat of the Father. The Christian concept of a transcendent eschatological Paraclete, traces of which may be found throughout the NT,﻿﻿ In place of the many advocates which Judaism found to defend the righteous before the forum of the heavenly Judge, primitive Christianity recognises only one advocate with the Father, Jesus Christ, who as the Righteous can intercedes for sinners (1 Jn. 2:1). The thought is common to primitive Christianity even though the word παράκλητος does not occur in the non-Johannine writings (a caprice of tradition?). The living Christ intercedes at the right hand of the Father (R. 8:34: → ἐντυγχάνω). In intercession He places His incorruptible life at the service of His people (Hb. 7:25).﻿
2. More richly developed if more difficult to define is the idea, expressly attested only in Jn., of a Paraclete at work in the world both in and for the disciples.﻿﻿ But the idea of the Spirit as παράκλητος is not unfamiliar to the rest of the NT even if the word is not used. Paul is aware that as the believer wrestles in prayer for assurance of the consummation of salvation the Spirit comes to aid him in his weakness and represents him before God by the babbling of glossolalia (R. 8:26 f.; → I, 376, 4 ff., συναντιλαμβάνω → ἐντυγχάνω, ὑπερεντυγχάνω). Jesus promised His disciples that when they had to give an account before earthly powers the Spirit would speak for them at the decisive moment, Mk. 13:11 and par. The picture of the intercessory Jesus in the Synoptic and Johannine tradition (Lk. 13:6–9; 22:32: [23:34]; Jn. 17) may be added to these testimonies to the advocacy of the Spirit in the world. It would seem, then, that the idea of a Paraclete in the earthly life of the disciples goes back ultimately to Jesus Himself.
﻿ is solved if we trace back the tradition historically to the OT and Jewish idea of the advocate (→ 809, 12–810, 2) in which there is reference already to an advocacy of the divine Spirit for man in the here and now of his earthly life (→ 810, 20–30).﻿﻿ The puzzle of the combination of kerygmatic and forensic features in the picture of the Spirit-Paraclete﻿﻿ however, is also an accusation of the world before God’s judgment seat: He convicts the world in respect of sin, righteousness and judgment. That is, He shows that sin is on the side of the world, right and triumph on that of Jesus (16:8–11).﻿﻿ Sent by God or Jesus to the disciples (14:16, 26; 15:26; 16:7)—not to the world, which has no organ for Him (14:17)—He teaches with all-embracing authority and yet with strict adherence to Jesus and His message, maintaining, expanding and completing the work of Jesus, leading the disciples into all truth (14:26; 15:26; 16:13f.). His witness to Jesus (15:26),﻿﻿ The only description, however, is that of the ἄλλος παράκλητος who after the departure of Jesus will continue His work and remain for ever with and in the disciples (14:16f., 26; 16:7, 13f.). This is the Spirit (→ πνεῦμα).﻿﻿ Jesus Himself is regarded as such during His earthly ministry (14:16).﻿
If Jesus took the concept from the OT and Jewish world and found in it a term well adapted to express certain aspects of His own self-awareness, one can understand the concealed reference to Himself as παράκλητος put on His lips in Jn. (14:16), and the Greek word may well recall the term used by Jesus Himself in His mother tongue: פרקליטא.﻿﻿

As regards the translation of παράκλητος in Jn., the history of the word and concept shows that in the course of religious history subsidiary senses were interwoven into the primary sense of “advocate,” so that no single word can provide an adequate rendering,﻿﻿ or “helper” is perhaps the best, though the basic concept and sustaining religious idea is that of “advocate.”
﻿ If we are to avoid the alien Paraclete, favoured by many translators and exegetes both old and new (→ 806, 23 ff.), “supporter”﻿
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συμβουλεύσω verb indicative future active 1st person singular from συμβουλεύω 
 
[GING] συμβουλεύω 
συμβουλεύω—1. act. advise, give advice to J 18:14; Rv 3:18.—2. mid. consult, plot Mt 26:4; J 11:53 v.l.; Ac 9:23.* [pg 188]
 Exod 18:19; Num 24:14; Josh 15:18; 2 Sam 17:11, 15; 1 Kgs 1:12; 12:8f, 13, 24; 2 Chr 10:8; 1 Esd 8:26; 1 Macc 9:59, 69; 4 Macc 1:1; 5:6; 8:5, 29; Job 26:3; Sir 8:17; 9:14; 37:7; Isa 33:18f; 40:14; Jer 43:16; 45:15; Dat. 6:8; Matt 26:4; John 18:14; Acts 9:23; Rev 3:18

 

σύμβουλος noun nominative masculine singular common from σύμβουλος 
 
[GING] σύμβουλος 
σύμβουλος, ου, ὁ adviser, counselor Ro 11:34.* [pg 189] 
2 Sam 8:18; 15:12; 1 Kgs 2:46; 1 Chr 27:32f; 2 Chr 22:3f; 25:16; 1 Esd 8:55; Ezra 7:14f, 28; 8:25; Esth 3:13; 2 Macc 7:25; 4 Macc 9:2f; 15:25; Wis 8:9; Sir 6:6; 37:7f; 42:21; Isa 1:26; 3:3; 19:11; 40:13; Ezek 27:27; Rom 11:34

 

Revelation 3:18 Therefore I counsel you to buy from me gold refined by fire, that you may be rich, and white garments to clothe you and to keep the shame of your nakedness from being seen, and salve to anoint your eyes, that you may see.
 
Revelation 3:18 συμβουλεύω σοι ἀγοράσαι παρ᾽ ἐμοῦ χρυσίον πεπυρωμένον ἐκ πυρὸς ἵνα πλουτήσῃς, καὶ ἱμάτια λευκὰ ἵνα περιβάλῃ καὶ μὴ φανερωθῇ ἡ αἰσχύνη τῆς γυμνότητός σου, καὶ κολλ[ο]ύριον ἐγχρῖσαι τοὺς ὀφθαλμούς σου ἵνα βλέπῃς.
 



βοηθέω, βοηθός, βοήθεια
﻿†﻿ βοηθέω.
Like the par. βοη-δρομέω, βοη-θέω originally means “to run on a call to help,” “to hasten to the help of the oppressed,” and then “to help.”﻿pap.﻿ Attested from the time of Herodotus, it is found also in inscr. and  is common in the LXX and Josephus,﻿Som.﻿ less common in Philo (e.g., , II, 265) and rare in the post-apost. fathers.
The basic meaning may still be seen in Ac. 21:28: ἄνδρες Ἰσπαηλῖται βοηθεῖτε (cf. Aristoph.

 HYPERLINK "file:///C:\\Users\\ldysinger.SEMINARY\\@@@ldysinger-com\\test2.htm" \l "_ftn195#_ftn195" Vesp., 433: ὦ Μίδα καὶ Φρύξ, βοηθεῖτε δεῦρο). It is often used of the physician, e.g., Plut.
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 HYPERLINK "file:///C:\\Users\\ldysinger.SEMINARY\\@@@ldysinger-com\\test2.htm" \l "_ftn199#_ftn199" Diss., II, 15, 15: νοσῶ, κύριε, βοήθησόν μοι; and cf. also the healings of Jesus (Mk. 9:22, 24; Mt. 15:25). Similarly in Ac. 16:9; Rev. 12:16. Of God as the One who helps it is used only at 2 C. 6:2, quoting Is. 49:8. It is used of help in religious need at Mk. 9:24; Hb. 2:18. The expression οὐ βοηθεῖν (1 Cl., 39, 5; 2 Cl., 8, 2) is not found in the NT.
﻿†﻿ βοηθός.
The adj. βοηθός is formed from βοηθέω. It may also he used as a noun for “helper.” Attested from the time of Herodotus, it occurs in inscr, and pap., is common in the LXX (often of God, esp. in the Ps.), is also found in Joseph. and Philo (e.g., Som., II, 265), but is rare in the post-apostolic fathers.
In the NT it occurs only at Hb. 13:6, quoting ψ 117:6, in relation to God as the Helper of the righteous.

﻿†﻿ βοήθεια
“Help,” constructed from βοηθέω like ἀσέβεια from ἀσεβέω, from the time of Thuc., also in inscr. and pap., common in the LXX, rarer in Philo (e.g., Rer. Div. Her., 58 and 60 of divine help), more frequent in Joseph., not found at all in the post-apost. fathers. In the NT it occurs only at Hb. 4:16 (of God); Ac. 27:17. In Hb. βοηθεῖν and its cognates, in accord, with the more literary form of expression, are relatively common. On the phrase εἰς εὔκαιρον βοήθειαν (Hb. 4:16), cf. Ditt. Or., 762, 4: ὁ δῆμος τῶν Κιβυρατῶν τῷ δήμῳ τῶν ᾽Ρωμαιων βοηθεῖτο κατὰ τὸ εὔκαιρον; Ditt. Syll., 693, 12. In Ac. 27:17 it is a nautical term, as shown by Philo
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The sparing use of βοηθεῖν and cognates in the NT, as in Josephus, causes Schlatter﻿﻿ to observe that it “distinguishes the language of the early Church from the synergism of rational piety, which likes to speak of divine help.”
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