From The LIFE of  ST. PELAGIA THE HARLOT   

Vita Sanctae Pelagiae, Meretricis Translated by Sr. Benedicta Ward, S.L.G., “Pelagia, Beauty Riding By” in Harlots of the Desert, a study of repentance in early monastic sources (Cistercian Publications, Inc., Kalamazoo, 1986): Latin Text in PL 73, 663-672)

	WHEN we were seated the bishops asked my lord Nonnus to speak to them, and at once the holy bishop began to speak words for the edification and salvation of all.  
	CAP. II.—Quibus sedentibus, aliqui episcopi dominum meum Nonnum rogabant ut aliquid ab ipso docerentur; statimque ex ore suo sanctus episcopus coepit loqui ad aedificationem et ad salutem omnium  [664,B] qui audiebant. 

	Now when we were marvelling at his holy teaching, lo suddenly there came among us the chief actress of Antioch, the first in the chorus of the theatre, sitting on a donkey.
	Cunctis vero nobis admirantibus sanctam doctrinam ejus, ecce subito transiit per nos prima mimarum Antiochiae; ipsaque est prima choreutriarum pantomimarum sedens super asellum;

	SHE  was dressed in the height of fantasy, wearing nothing but gold, pearls, and precious stones, even her bare feet were covered with gold and pearls.  With her went a great throng of boys and girls all dressed in cloth of gold with collars of gold on their necks, going before and following her.
	et processit cum summa phantasia, adornata ita, ut nihil videretur super ea nisi aurum et margaritae et lapides pretiosi; nuditas vero pedum ejus ex auro et margaritis erat cooperta: cum qua maxima erat pompa puerorum et puellarum in vestibus pretiosis amicta, et torques aurea super collum ejus. Quidam praecedebant, alii vero sequebantur eam: 

	SO  great was her beauty that all the ages of mankind could never come to the end of it.  So they passed through our company, filling the air with traces of music and the most sweet smell of perfume. 
	pulchritudinis autem decoris ejus non erat satietas omnibus saecularibus hominibus. Quae tamen transiens per nos, totum implevit aerem ex odore music vel caeterorum suavissimorum odoramentorum fragrantia.

	 
	 

	WHEN the bishops saw her bare-headed and with all her limbs shamelessly exposed with such lavish display, there was not one who did not hide his face in his veil or his scapular, averting their eyes as if from a very great sin.
	Quam ut viderunt episcopi ita 377 nudo capite et omni membrorum compage sic inverecunde transire cum tantis obsequiis ut nec velamen  [0665A] super caput positum, nec super scapulas, tacentes ingemuerunt, et quasi a peccato gravissimo averterunt facies suas.

	 (3) BUT the most blessed Nonnus gazed after her very intently for a long space of time, and after she had gone by he turned round and still gazed after her.  Then he turned towards the bishops sitting round him and said, “Were you not delighted by such great beauty?”  When they did not reply, he buried his face on his knees over the holy Bible which he held in his hands and all his emotions came out in tears; sighing deeply he said again to the bishops, “Were you not delighted by her great beauty?”  Still they did not answer, so “Indeed”, he said, “I was very greatly delighted and her beauty pleased me very much.  See, God will place her before his awful and tremendous judgement seat and he will judge her on her gifts, just as he will judge us on our episcopal calling.”
	CAP. III.—Beatissimus autem Nonnus intentissime eam et diu respiciebat, ita ut posteaquam transisset, intueretur et respiceret eam. Et postea avertit faciem suam, dicens ad circumsedentes episcopos: Vos non delectati estis tanta pulchritudine ejus? Illis vero nihil respondentibus, posuit faciem super genua sua, et manuale sanctum quod tenebat sanctis manibus suis, et sic omnem sinum suum replevit lacrymis, et suspirans graviter, dixit iterum ad episcopos: Non delectati estis tanta pulchritudine ejus? Illis vero nihil respondentibus: Vere, ait, ego valde delectatus sum, et placuit mihi pulchritudo ejus,  [0665B] quoniam istam habet Deus praeponere et statuere in conspectu tremendae et admirabilis sedis suae, judicaturus tam nos quam episcopatum nostrum.

	AND  he went on to say to the bishops, “What do you think, beloved brothers, how many hours does this woman spend in her chamber giving all her mind and attention to adorning herself for the play., in order to lack nothing in beauty and adornment of the body; she wants to please all those who see her, lest those who are her lovers today find her ugly and do not come back tomorrow.
	Et iterum dixit ad episcopos: Quid putatis, dilectissimi, quantas horas fecit in cubiculo suo haec mulier, lavans et componens se, cum omni sollicitudine animi et intentione ad spectaculum ornans se, ut corporali pulchritudini et ornatui nihil deesset, quatenus omnibus placeret, ne turpis videretur esse suis amatoribus, qui hodie sunt, et crastino non sunt? 

	 HERE  we are, who have an almighty Father in heaven offering us heavenly gifts and rewards, our immortal bridegroom, who promises good things to his watchman, things that cannot be valued ‘which eye has not seen, nor has ear heard, nor has it entered into the heart of man to know what things God has prepared for those who love him’ (I Cor.2.9).
	Ergo et nos habentes patrem in coelis omnipotentem, sponsam immortalem, donantem bene custodientibus promissiones, quae habent divitias coelestes et aeterna praemia, quae aestimari non possunt, quae oculus non vidit, nec auris audivit, nec in cor hominis ascenderunt,  [0665C] quae praeparavit Deus diligentibus se. 

	WHAT  else can I say?  when we have such promises, when we are going to see the great and glorious face of our Bridegroom which has a beauty beyond compare, ‘upon which the cherubim do not dare to gaze’ (I Pet.1.12),
	Quid enim plura loquor? habentes repromissionem, faciem illam magnam et splendidam, et inaestimabilem sponsi vultum videre, cui Cherubim respicere non audent, non ornamus

	why do we not adorn ourselves and wash the dirt from our unhappy souls, why do we let ourselves lie so neglected?”
	neque detergimus sordes de miseris animabus nostris, sed dimittimus eas negligenter jacere.


[From Sr. Benedicta’s introduction (p. 59):”This recognition of the beauty of Pelagia as a creature formed by God struck Nonnus to the heart; a man of genuine prayer, he was able to see her truly while the more timid men, who were aware of their own capacity for lust, hid their eyes.”]

For those eager to know how the story ends:

On the following day, Pelagia, who has been seen, perhaps for the first time, as a beautiful work of God rather than a public sinner, goes into the cathedral and hears Nonnus preach.  She is moved to repentance, requests baptism from Nonnus; and after her baptism asks Nonnus for men's clothing and disappears forever from Antioch, Nonnus being the only person who knows her destination.  Many years later the author of the story, James the Deacon of Edessa, is sent by Nonnus to Palestine on business, and Bishop Nonnus recommends that James visit the holy “hermit”, Pelagius.  They meet briefly in Jerusalem, and shortly thereafter, James hears that the holy hermit, who lived unseen behind a wall, had died.  When the wall is taken down, the body of the holy “Abba” is found to be that of the holy Amma Pelagia.

Selections from THE MIRROR of CHARITY By St. Ælred of Rievaulx
The Mirror of Charity, BOOK 3, ch. 27. Latin: PL 195, 599-601 Aelredus Rievallensis: Beati Aelredi Abbatis Rievallis Speculum Charitatis, tr. L. Dysinger, O.S.B.
	  
	  

	CHAPTER 27
Concerning physical attraction: that it should neither be vigorously suppressed (omnino respuendus), nor uncritcally accepted.
	CAPUT XXVII. 

De affectu carnali, quod nec omnino respuendus, nec plene sit admittendus. 

	  
	  

	THIS physical attraction, which is born of some particular quality of a person’s external attractiveness, should[:]  
	Igitur carnalis affectus, quem parturit quidam hominis exterioris ornatus, 

	[1] neither be wholly suppressed as if it were evil,

[2] nor [simply] accepted [whenever] it pours forth [within us].
	nec omnino respuendus [0601A] est; 
nec ita ut se profuderit, admittendus.

	It is true that this attraction is closely related to that which leads to vice;  and unless one very wisely (prudentius) keeps guard, it will insinuate it’s way in unnoticed. 
	Vicinus enim illi est affectus ille, qui ducit ad vitia; et nisi iste prudentius caveatur, ille sine sensu pene patientis illabitur.

	  
	  

	BUT this attraction can be accepted in a healthy (salubriter) way if it is received[:]
	Ad hoc igitur affectus iste salubriter admittitur, si 

	[1] cautiously (suspense) and

[2] moderately (temperate), 
	tamen suspense 
et temperate
quodammodo admittatur;

	in such a way that 
	ut videlicet 

	if it is virtue that shines forth from someone,
	si virtus in eo claruerit,

	we may happily embrace [the experience of] our [attraction towards them]. 
	 facilius amplectatur;

	  
	  

	HOWEVER if it is vice [that shines forth], 
	si vero vitium, 

	we must powerfully compel the correction [of our attraction]. 
	correctioni ejus vehementius insistatur. 

	What we have previously said in regard to attraction arising in the context of assigned duties may also be applied to this attraction.
	Quidquid enim de officiali affectu diximus, de hoc quoque sentiendum nihilominus arbitremur.

	  
	  

	But this kind of attraction should be deliberately suppressed by anyone who is still assaulted by vices of the flesh; for it will seldom have any effect in them other than to stimulate vices.
	Ab his tamen, qui adhuc carnalibus vitiis appetuntur, consulte affectus iste respuitur, a quibus rarissime sine vitii titillatione sentitur.


St. Gertrude the Great: The Herald of Divine Love 
The Beginnings of her Contemplative Experience.tr.s of Book II  by M.Winkworth, (CWS, Paulist, 1993, pp. 94-96).  Latin text in SC 139.228-232 (Cerf, Paris, 1968).  Book II, 1 
	Chapter 1. The Way in Which the Lord First Visited Her: “As the Dayspring from on High”
	CAPUT PRIMUM DE EO QUALITER EAM DOMINUS PRIMO VISITAVIT ORIENS EX ALTO

	May the depths of uncreated wisdom call to the depths (cf. Ps. 41:8) of infinite power, worthy of all admiration, to extol that marvelous goodness which, through your overflowing mercy, has flowed down into the valley of my misery!
	[p.228] 1. Abyssus increatae sapientiae invocet abyssum admirabilis omnipotentiae ad extollentiam tam stupendae benevolentiae, quae supereffluentiam misericordiae tuae per ima defluxit ad vallem meae miseriae

	
I was in my twenty-sixth year. The day of my salvation was the Monday preceding the feast of the Purification of your most chaste Mother, which fell that year on the 27th of January. The desirable hour was after Compline, as dusk was falling.
	Dum in vigesimo sexto aetatis meae anno in illa saluberrima mihi secunda feria ante festum Purificationis Mariae castissimae matris suae, quae feria secunda tunc fuit sexto kal. Februarii, in hora exoptabili post Completorium, quasi in initio crepusculum:

	
My God, you who are all truth, clearer than all light, yet hidden deeper in our heart than any secret , when you resolved to disperse the darkness of my night, you began gently and tenderly (Gen 50:21) by first calming my mind, which had been troubled for more than a month past. This trouble, it seems to me, served your purpose.
	Tu veritas, Deus, omni luce serenior, sed omni secreto interior (Aug, Conf. 9,1), densitatem tenebrarum mearum temperare decreveras, blande leniterque initias cum sedatione turbationis illius quam ante mensam in corde meo commoveras, cum qua perturbatione, ut credo,

	You were striving to destroy the towers of vanity and worldiness which I had set up in my pride, (Gen. 11) although, alas, I was-in vain-bearing the name and wearing the habit of a religious. This was the way in which you sought to show me your salvation (Ps. 49:23).
	Destruere nitebaris turrim vanitatis et curialitatis meae, in quam superbia mea excreverat, quamvis heu! Inaniter nomen et vestem Religionis gestarem, ut vel sic invenires iter quo ostenderes mihi salutare tuum.

	
At the stated hour, then, I was standing in the middle of the dormitory.  An older nun was approaching and, having bowed my head with the reverence prescribed by our rule, I looked up and saw before me a youth of about sixteen years, handsome and gracious.  Young as I was then, the beauty of his form was all that I could have desired, entirely pleasing to the outward eye.  Courteously and in a gentle voice  (cf. Gen. 50:21) he said to me: Soon will come your salvation; why are you so sad?  Is it because you have no one to confide in that you are sorrowful?
	2. Igitur in praedicta hora dum starem in medio dormitorii et secundum reverentiam Ordinis obvianti mihi seniori caput inclinatum erigerem, astantem mihi vidi juvenem amabilem et delicatum, quasi sedecim annorum, in tali forma qualem tunc juventus me exoptasset exterioribus ocukis meis placiturum.  Qui vultu blando lenibusque verbis dixit mihi: Cito veniet salus tua; quare moerore consumeris?  Numquid consiliarius non est tibi, quia innovavit te dolor? (Rorate caeli; First responsory at Matins, Second Sunday of Advent)

	
While he was speaking, although I knew that I was really in the place where I have said,  it seemed to me that I was in the Choir, in the corner where I usually say my tepid prayers; and it was there that I heard these words: I will save you.  I will deliver you.  Do not fear.  With this, I saw his hand, tender and fine, holding mine, as though to plight a troth, and he added: With my enemies you have licked the dust (cf. Ps. 71:9) and sucked honey among thorns.  Come back to me now, and I will inebriate you with the torrent of my divine pleasure (Ps. 35:9).
	Haec cum diceret, quamvis me corporaliter scirem in praedicto loco, tamen videbar mihi esse in choro, in angulo quo tepidam orationem facere consuevi, et ibi audivi sequentia verborum, scilicet: Salvabo te et liberabo te, noli timere.  (Rorate caeli); Quae cum audivi, vidi teneram dexteram et delicatam tenentem dexteram meam quasi haec verba pollicitando firmaret; et adjecit: Cum inimicis meis terram lambisti et mel inter spinas linxisti, tandem revertere ad me, et ego torrente voluptatis meae divinae inebriabo te.

	
As he was saying this, I looked and saw, between him and me, that is to say, on his right and on my left, a hedge of such length that I could not see the end of it, either ahead or behind.  The top of this hedge was bristling with such large thorns that there seemed no way to get back to the youth.
	Quod cum diceret, respiciens vidi inter me et illum, scilicet ad dexteram illius et sinistram meam, sepam tam infinitae longitudinis ut nec post tergum finis longitudinis illius appareret.  In summitate vero eijusdem sepis tam grand strue spinarum videbatur communita ut nusquam mihi transitus pateret ad praedictum juvenum revertendi.

	As I hesitated, burning with desire and almost fainting, suddenly he seized me and, lifting me up with the greatest ease, placed me beside him.  But on the hand with which he had just given me his promise I recognized those bright jewels, his wounds, which have canceled all our debts (Col. 2:4).
	Et cum hinc haesitans et desiderio aestuans et quasi deficiens starem, ipse repente absque omni difficultate apprehendens me levavit et juxta se statuit.  Sed cum in manu illa, ex qua praedictum promissum recepi, recognoerim vulnerum illorum praeclara monilia quibus omnium irritantur chirographa.

	
I praise, adore, bless, and thank you to the best of my ability for your wise mercy and your merciful wisdom!  For you, my Creator and my Redeemer, have sought to curb my stiff-necked obstinacy under your sweet yoke with the remedy best suited to my infirmity.  From that hour, in a new spirit of joyful serenity, I began to follow the sweet odor of your perfumes (Song 1:3), and I found your yoke sweet and your burden tolerable (Mat. 11:30) which a short time ago I had thought to be unbearable.
	laudo, adoro, benedico et gratias ago, ut possum, sapienti misericordiae et misericordi sapientiae tuae; quia tu, creator et redemptor meus, tali modo cervicem meam indomitam suavi jugo tuo submittere conabaris, conficiens temperantisime potionem invalitudini meae congruentem.  Nam ex tunc nova spiritus hilaritate serenata in suaveolentia unguentorum tuorum procedere coepi, ut et ego jugum tuum suave et onus tuum leve reputarem, quod paulo ante velut importabile judicavi.


St. Gertrude the Great: The Herald of Divine Love. tr of Book II  by M.Winkworth, (CWS, Paulist, 1993); Latin text in SC 139 (Cerf, Paris, 1968). On the Feast of Christmas (Book II, 6)

	It was in the holy night, when the dew of divinity came down, shedding sweetness over all the earth, and the heavens were melting, made sweet like honey.  My soul, like a dampened fleece on the threshing-floor (Jd 6.37-38) of the community was meditating on this mystery.
	(2.1) In nocte sacratissima, quando dulcorante rore divinitatis per totum mundum melliflui facti sunt coeli  (Second Responsory of Christmas; Ant. and Intr. Rorate coeli) vellus animae meae in area communitatis madefactum (Jd 6.37-38) attentavit meditando

	Through the exercise of this devotion I was trying to give my poor services in assisting at the divine birth when, like a star shedding its ray, the Virgin brought forth her son, true God and true man.
	 se ingere et per devotionis exercitationem ministerium exhibere supercoelesti illi partui, qua sicut radium protulit (Seq. Laetabundus) Virgo filium verum Deum et hominem (Secr. of mass De Beatd of Advent).

	In an instant I knew what it was that I was being offered and what it was that I received, as it were, into the heart of my soul: a tender newborn babe.  In him was hidden the supreme gift of perfection, truly the very best of gifts.
	(2.6) Cognovit quasi in momentaneo quodam ostento porrigi sibi et recipi a se tamquam in parte cordis tenerum quemdam puerulum velut sub ea hora natum, in quo certe latuit donum summae perfectionis ac vere optimum datum (Js 1.17)

	
And while I held him within my soul, suddenly I saw myself entirely transformed into the color of the heavenly babe - if it is possible to describe as color that which cannot be compared with any visible form.
	Quem cum intra se teneret anima mea, repente tota mutata videbatur cum ipso in eumdem colorem, si tamen color dici possit quod nulli visibili speciei valet comparari.

	Then I received in my soul intelligence of those sweetest and most ineffable words: God shall be all in all (1 Cor 15.28) I rejoiced that I was not denied the welcome presence and delightful caresses of my Spouse.
	(2.13) Hinc percepit anima mea intellectum quemdam ineffabilem verborum illorum suavifluorum: Erit Deus omnia in omnibus (1 Cor 15.28)  cum dilectum praecordiis suis immissum se continere sentiret et cum jucundissimae blanditatis sponsi gratam praesentiam sibi non deesse gauderet.

	
With insatiable avidity, therefore, I drank in, like deep draughts from a cup of nectar, divinely inspired words such as these:
	
Unde melita pocula talium verborum divinitus propinata insatiabili aviditate imbibebat:

	“As I am the figure of the substance (Heb 1.3) of the Father, through my divine nature, in the same way, you shall be the figure of my substance through my human nature,
	(2.20) “Sicut ego sum figura substantiae Dei Patris (Heb 1.3) in divinitatae, sic tu eris figura substantiae meae ex parte humanitatis,

	receiving in your deified soul the brightness of my divinity, as the air receives the sun’s rays
	suscipiens in tuam deificatam animam emissiones meae divinitatis, sicut aer suscipit solares radios; (cf.Benedict, RB Pr.9)

	and, penetrated to the very marrow by this unifying light, you will become capable of an ever closer union with me.”
	quo unitivo medullitus penetrata habilitaris ad familiariorem mei unionem” (SC 139, pp. 256-258)


Gertrude the Great, The Herald,  On The Feast of the Epiphany. Tr. of Book IV in C. Vagaggini,Theol. Dimensions of the Liturgy, tr. Doyle and Jurgens (Collegeville 1976).  Latin text in SC 255 (Cerf, Paris, 1978). Book IV, 6: 3-4

	While the Gospel was being read, They entered in adoring Him and opened their treasures, (Mt. 2.11) Gertrude, urged on by the example of the most blessed Magi and inflamed in the spirit,
	(3.1) Alia vice in festo eodem, dum in evangelio legeretur: Et procidentes adoraverunt eum et apertis thesauris suis, ista iterum exemplo beatorum Magorum provocata, in fervore spiritus exurgens,

	rose up to prostrate herself in great devotion at the feet of the Lord Jesus, adoring Him on the part of all beings, heavenly, earthly, and infernal.
	humillima devotione coram sanctissimis pedibus Domini Jesu se prostravit, adorans ex parte omnium caelestium, terrestrium, et infernorum (Ph 2.10)

	And since she could find nothing that she might offer Him worthily, with anxious desire she began to pass in review the whole world, seeking among all creatures to see if she could not find something worthy to be offered for His unique pleasure.
	(3.7) Et cum nihil invereret quod ipsi digne posset offerre, anxio coepit desiderio per universum discurre mundum, quarens in omni creatura si vel aliqua posset investigare unice dilecto suo condigne offerenda.

	
And while she was thus excited and breathless, hastening about in the thirst of her burning desire, she came upon some objects which every creature ought rightly despise, because they did nothing for the praise and glory of the Savior.
	Cumque sic aestuans et anhelans curreret in siti ferventis desiderii, repperit quaedam abjecta et ab omni creatura digne despicienda, tamquam in laudem et gloriam Salvatoris non cedentia,

	But Gertrude seized upon them avidly and endeavored to lead them to render that same glory and praise which it is the duty of every creature to give.


	quae ipsa sibi avide usurpans, revocare curabat ad illum cui servire tenetur omne creatum.

	
Thus she drew into her heart through her burning desire all the pains, fears, sorrows and anxieties that ever any creature has suffered not for the praise of the Creator, but through the depravities of their own weakness.
	(4.1) Unde primo intraxit cordi suo perf fervens desiderio omnem poenam, timorem et dolorem et anxietatem quam unquam aliqua creatura sustinuit, non pro laude creatoris, sed ex vitio propriae infirmitatis.

	And she offered them to the Lord as myrrh of finest quality.
	Et haec obtulit Domino, quasi pro myrrha probata.

	
Then she drew into herself all the simulated sanctity and devotion of all the hypocrites, Pharisees, heretics, and the like.
	Secundo, intraxit sibi omnem simulatoriam sanctitatem et devotionem ostentativem hypocritarum, pharasaeorum, haereticorum, et similium.

	And this too she likewise offered to the Lord in place of the sacrifice of the most fragrant incense.
	Et haec similiter obtulit Deo pro fragrantissimi thuris sacrificio.

	
In the third place she endeavored to draw into her heart all the human affections and false and impure love of all creatures.
	(4.9) Tertio intrahere nitebatur cordi suo universum humanum affectum et amorem falsum et impurum omnium creaturum.

	And this she offered to the Lord as precious gold.
	Et hoc obtulit Domino pro auro pretioso.

	
And all these things together, completely purified of every blemish and wonderfully ennobled in her heart by the heat of her loving desire - namely that these be transformed into submission to their lover - like gold purified in the crucible, these she seemed to present to the Lord. (Vag. pp 772-773)
	Quae omnia simul in corde suo per ardorem amantis desiderii, quo universa reducere nitebatur in obsequium sui amatoris, tamquam aurum in camino probatum, omni scoria ad plenum decocta et miro nobilitata, videbantur Domino praesentata.  (SC  255, pp. 92-94)


From The Herald of Divine Love by St. Gertrude the Great Book IV, Chapter 41(43)

Translations of Book IV in C. Vagaggini (Theol. Dimensions of the Liturgy, tr. Doyle and Jurgens: Collegeville 1976).  Latin text in SC 255 (Cerf, Paris, 1968, 1978).

	
	

	While [on the Feast of the Trinity] the antiphon Osculetur me was being sung, a voice from the throne said
	Hinc dum cantaretur antiphona Osculetur me, (Cant. 1.1) facta est vox de throno dicens:

	“Draw near, My beloved Son, in whom I am in every respect highly pleased, and give me, to my delight, a most sweet kiss.”
	“Accedat Filius meus dilectus, in quo mihi per omnia optime complacui (Mt 3.17;17.5), et deliciositati meae persuavissimum praebeat osculum.”

	Then the Son of God in human form drawing near, gave a most sweet kiss to the incomprehensible Divinity,
	Tunc procedens Filius Dei in humana forma, praebuit suavissimum osculum incomprehensibili divinitati,

	to which bond of inseparable union only the most holy humanity happily merited to be joined. . .
	cui foedere inseperabilis unionis sola ejus humanitas sanctissima felicissime meruit copulare. . .

	
[Gertrude] understood then that on that feast every time the Son was named, God the Father caressed His most beloved Son in a way incomprehensible and inexpressible.
	
Intellexit etiam quod quoties in festo illo nominabatur persona filii, totius Deus Pater ineffabili et inaestimabili modo ipsi Filio amantissimo blandiebatur;

	By that caress the humanity of Jesus Christ was wonderfully clarified; and by that clarification of the humanity of Jesus all the elect conceived a new knowledge of the incomprehensible Trinity
	et ex illa blanditate humanitas Jesu Christi miro modo clarificabatur; et ex ille clarificatione humanitatis Christi, omnes sancti percipiebant novam cognitionem incomprehensiblis Trinitatis

	. . .then it seemed to her that the whole resplendent and ever-tranquil Trinity, with great kindness deigned to incline itself toward the most worthy Heart of Jesus, which, like a lyre, began to vibrate wonderfully and to resound sweetly in the presence of the Trinity.
	. . .videbatur quod tota fulgida semperque tranquilla Trinitas benignissima dignatione acclinaretur ad Cor Jesu dignissimum, quod in modum citarae in conspectu sanctissimae Trinitatis mirabiliter volvebatur ac dulciter resonabat,

	And the Trinity set three strings [in that lyre-like heart] which would be able without interruption to supply for Gertrude’s every defect, with the invincible omnipotence of God the Father, the Wisdom of the Son of God, and the benevolence of the Holy Spirit, according to the good pleasure of the Most Blessed Trinity. (Vag. 764-765)
	et in illud poneret tres chordas quae sine intermissione secundum insuperabilem Dei Patris omnipotentiam ac Filii Dei sapientiam necnon Spiritus Sancti benevolentiam, omnem ipsius defectum ac placitum beatissimae Trinitatis persolvere deberent.


From The DIALOGUES of  ST. GREGORY THE GREAT (Book 2)

	CHAPTER 33: Benedict and Scholastica
	Latin text in SC  260, pp. 230-241


	[Gregory:] Tell me, Peter: who in this life could achieve greater heights than St. Paul, who appealed to the Lord three times about the sting in his flesh, yet did not have the power to obtain what he willed? (2 Cor. 12.7-9).  In this connection I must tell you how the venerable father Benedict once willed something he was powerless to accomplish.
	[Gregorius.] [IGP 25] Quisnam erit, Petre, in hac vita Paulo sublimior, qui de carnis suae stimulo ter Dominum rogavit, et tamen quod voluit obtinere non valuit?  Ex qua re necesse est ut tibi de venerabili patre Benedicto narrem, quia fuit quiddam quod voluit, sed non valuit inplere

	
(2) His sister Scholastica, who had been dedicated to Almighty God from her infancy, used to visit with him once every  year.  The man of God would go down to meet her on the property of the monastery not far from the entrance.
	(2) Soror namque eius, Scolastica nomine, omnipotenti Domino ab ipso infantiae tempore dicata, ad eum semel per annum venire consueverat, ad quam vir Dei non longe extra ianuam in posessione monasteri descendebat.

	
One day she came as usual and her venerable brother came down with his disciples to meet her.  They spent the whole day praising God and in holy conversation, and when darkness of night was approaching they shared their meal together.  They continued their holy conversation at table until it was quite late; then his monastic sister appealed to him, “Please do not leave me tonight; let us continue speaking about the joys of the heavenly life until morning.”
	Quadam vero die venit ex more, atque ad eam cum discupulis venerabilis eius descendit frater.  Qui totum diem in Dei laudibus sacrisque conloquiis ducentes, incumbentibus iam noctis tenebris, simul acceperunt cibos.  Cumque adhuc ad mensam sederent et inter sacra conloquia tardior se hora protraheret, eadem sanctimonialis femina, soror eius, eius rogavit, dicens: “Quaeso te, ne ista nocte me deseras, ut usque mane aliquid de caelestis vitae gaudiis loquamur."

	
“What are you saying, sister?” he replied.  “It is not possible for me to stay outside the monastery for any reason.”
	Cui ille respondit: “quid est loqueris, soror?  Manere extra cellam nullatenus possum.”

	
(3) Now the sky was so clear at the time that there was not a cloud in sight.  But upon hearing her brother’s refusal the nun intertwined her fingers, placed her hands on the table and bent her head down upon them, appealing to Almighty God.  As she lifted her head from the table there was such a violent burst of lightning and thunder accompanied by such a flood of rain that the venerable Benedict and the brothers with him were powerless to set foot outside the threshold of the place. 
	(3) Tanta vero erat caeli serenitas, ut nulla in aere nubes appareret.  Sanctimonialis autem femina, cum verba fratris negantis audisset, insertas digitis manus super mensam posuit, et caput in manibus omnipotentem Dominum rogatura declinavit.  Cumque levaret de mensa caput, tanta coruscationis et tonitrui virtus tantaque inundatio pluviae erupit, ut neque venerabilis Benedictus, neque fratres qui cum eo aderant, extra loci limen quo consederant pedem movere potuissent. 

	This nun, by bending her head down upon her hands and shedding a flood of tears on the table, had changed clear skies into rain.

Between her prayer and the downpour there was not even a pause:

prayer and downpour so coincided that it was thundering as she raised her head from the table.

At exactly the same moment as she raised her head, the rain descended.
	Sanctimoniales quippe femina, caput in manibus declinans, lacrimarum fluvios in mensam fuderat, per quos serenitatem aeris ad pluviam traxit.

Nec paulo tardius post orationem inundatio illa secuta est,

sed tanta fuit convenientia orationis et inundationis, ut de mensa caput iam cum tonitruo levaret,

quatenus unum idemque esset momentum et levaare caput et pluvium deponere.

	
Then the man of God, realizing that he could not return to the monastery through the thunder, lightning, and driving rain, became deeply annoyed and protested, “May Almighty God forgive you, sister!  What have you done?”
	(4) Tunc vir Dei inter coruscos et tonitruos atque ingentis pluviae inundationem videns se ad monasterium non posse remeare, coepit conqueri contristatus, dicens: “Parcat tibi omnipotens Deus, soror.  Quid est quod fecisti?”

	
To which she responded, “Well!  I appealed to you and you refused to hear me.  So I appealed my Lord and He has heard me.  So, go now - if you can.  Leave me and return to the monastery.”
	Cui illa respondit : “Ecce te rogavi, et audire me noluisti.  Rogavi Dominum meum, et audivit me.  Modo ergo, si potes, egredere, et me dimissa ad monasterium recede.”

	
He, however, was powerless to leave the shelter, so he stayed there unwillingly, forced to remain in the place despite himself.  And so it was that they spent the entire night awake, sharing with each other to their hearts’ content holy conversation on the spiritual life. 
	Ipse autem exire extra tectum non valens, qui remanere sponte noluit, in loco mansit invitus, sicque factum est ut totam noctem pervigilem ducerent, atque per sacra spiritalis vitae conloquia sese vicaria relatione satiarent.

	
This, then, is why I said he once willed something he was unable to attain.  For if we consider the mind of this venerable man, we cannot doubt that he wanted the sky to remain as clear as it had been when he first came down.  But he discovered a miracle blocking his will - the power of Almighty God aroused by the heart of a woman.
	(5) Qua de re dixi eum voluisse aliquid, sed minime potuisse, quia, si venerabilis viri mentem aspicimus, dubium non est quod eandem serenitatem voluerit, in qua descenderat, permanere.  Sed contra hoc voluit, in virtute omnipotentis Dei ex feminae pectore miraculum invenit.

	It is not surprising that this woman, who had for so long yearned to see her brother, prevailed on this occasion; for according to the text of St. John, God is love (cf. 1 Jn 4.16).  Thus by an entirely just judgment she proved the more powerful, since hers was the greater love. (cf. Luke 7:44)

	Nec mirum quod plus illo femina, quae diu fratrem videre cupiebat, in eodem tempore valuit.  Quia enim iuxta Iohannis vocem Deus caritas est, iusto valde iudicio illa plus potuit, quae amplius amavit.

	[Peter:]  I certainly enjoy what you have said.
	[Petrus:]  Fateor, multum placet quod dicis.

	
	

	CHAPTER 34: Benedict’s Vision of Scholastica
	

	
	

	[Gregory:]  The next day the venerable woman went back to her cell, and the man of God returned to the monastery.  Three days later, standing in his cell, he lifted his eyes to the sky and saw his sister’s soul leave her body and, in the form of a dove, penetrate the secret recesses of heaven.  Overjoyed at her great glory, he gave thanks to Almighty God in hymns and elegies of praise, and announced her death to the brethren.
	[Gregorius.] Cumque die altero eadem venerabilis femina ad cellam propriam recessisset, vir Dei ad monasterium rediit.  Cum esse post triduum in cella consistens, elevatis in aera oculis, vidit eiusdem sororis suae animam, de eius corpore egressam, in columbae specie caeli secreta penetrare.  Qui tante eius gloriae congaudens, omnipotenti Deo in hymnis et laudibus gratias rededit, eiusque obitum fratribus denuntiavit.

	
(2) He then sent them at once to bear her body back to the monastery and place it within the tomb he had prepared for himself.  So it came to pass that those whose minds had always been united in God were not separated in body even by the tomb.
	(2) Quos etiam protinus misit, ut eius corpus ad monasterium deferrent, atque in sepulcro, quod sibi ipse paraverat, ponerent.  Quo facto contigit, ut quorum mens una semper in Deo fuerat, eorum quoque corpora nec sepultura separet.

	
	


� Clarke’s so-called inserted Gregorian passages (IGP) 25 & 26 are indicated in the Latin text by  bold-face, small-capital type. 


� [In the House of Simon the Pharisee, Simon has not honored Christ, but the woman has kissed his feet, and anointed them with tears and ointment] Therefore I tell you, her sins, which are many, are forgiven, for she loved much (remittentur ei peccata multa quoniam dilexit multum); but he who is forgiven little, loves little.
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